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EQUALITY:
PROPHET MUHAMMAD AND IMAM MAHDI

NOTE: The following is tlrc inaugural adlress
hy Afzol-al-Ulama Hauat SJted Nojmudilin to the

a1a;lashn-e-Milad-e-Imanmnfi, convened by the

f _ fihrkuzi Aniumun-e-Nlohdnvin, Hytleruhud, in
| : QOi. Excerpts from tltc udlress ore heing

\ rltroillced nore in English translution in yicty of
'ylliPnonce to the renders.

It may be recalled that Imam mahdi, Hazrat Syed N{uhammad
of Jaunpur, on his deathbed, with his head resting on the lap of
Hazrat Bandagi Miyan Syed Khundmir, explained the meaning of
the Quranic Vbrse: "Say thou ( O Muhanrmad !) This is mv Wa,,'. 'l

, . ic invite unto r ' ' i i i . i : : ,  , , .-,  . i . . ' - .^-- clear as the seeing with one's
eyes.--- I and whoever lollows me. Glory to Allah, and never will
I  join gods with Allah: '  " ( S. l2: 108)

The commentators of the Quran and ntrttukullintcut (experts
who prove religious issues with rational arguments) lrave been very
careless irr their comnrentaries of this verse. Ttre ternr, 'unto Allah'.
has been interpreted by thern as 'unto the religion of Allah'. The1,
have taken 'hesecrul'(Vision) to mean 'clear argument, elalil-e-
wuzih). They have treated 'tuhe" (follower) as an ordinary follorver,
be lre a perfbct or an imperfect one. (What I mean to say is that)
the duty of scholars is to invite the people towards the religion of
Allah by clear arguments and meaning.

We disagree with this taf.seer (cornmentary or interpretation).
Whife the nrearring of husecrst has been given (by them) as 'clear

argument,'authentic Arabic dictionaries have given its meaning as
'siglrt, visiorr'etc. The rsearch-oriented commentators have used

l

t lr is rrreanirru ( irr t lreir interpretations)- I
rnerrtioned lultc' as absolute, and by abv
individual. Hence, this Verse cannot apl
incapable of perfectly following the Proph
cannot be universally accepted. The perfect

Qnosrxnt) can only be performed by one w
arrd rvhose irrvitat ion rvi l l  l re binding on
l)r 'oplrel Mulranrnrad was. And that is t lre.
lrnarrr Mahdi. the vice-Regent or Khalifa
Iras been described in the Hadis: "He wil,
utnl v'ill rrtl err " In the Tt1f.rccr-c-'fuvila
.utbi I  i '  nreans' lctwltccd-c- ecti '  (divine Un
Mrrhiuddirr lbn Arabi has said that'man' tn
Aratric text of Quran) refers to hnarn IUah
lras said lltat'nrtttt' refers tothezolh (essen<
(lurruftr of Al lah).

According to the Arabic grammar.
tlre slreaker Qtrtrtukollitn) and it paniculari:
speaker. Hence the sentance,'Wa muu ot,
am arnorlg tlre idolators), becames the ;
Muharnmad. And. since the absence of ido
of the Prophet, it is also bound to be the pa
lbllower. Imanr Mahdi. Hence lmam Mr
rneanirrg of this Verse by saying that "the

and the lmarn) are not amomg all the idolatr

I leariug this. Bandagi Miyan Syed K
Mirarr Syed Mahrnood in a low voice: "W

it is not finallv settled today, there will be r

Mahdi opened lris eyes irumediately and sa
wlrrr sees Allirh corrfirrcd (ntntpq,1,crl) is ar

1'his saying of the lmam is a mirre
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following is the inaugural oddress
tnm HaTsat Syed Nojnrudlin to the
'd-e-lmantanil, cottrrened by thc
ma n-e-lllnh ilu,in, II1'il srtr6t,t, i,
'ts front tltc adilress are heing
v in English translution in yiew of
to the reulers.

I that Imam mahdi, Hazrat Syed Muhammad
[hbed, with his head resting on the lap of
rSyed Khundmir, explained the meaning of
y thou ( O Muhammad !) This is mv W?y,. 'l

, ' . '  . ' , ' - . i ,g clear as the seeing with one's
follows me. Glory to Allah, and never will
"  (  S .  12 :  108 )

rs of the Quran and nttrtokollimcut (experts
lcs with rational argurnents) have been very
ntaries of this Verse. The ternr, 'unto Allahi.
r lhern as'unto the rel igion of Al lah'. They
Vsion) to rnean 'clear argum ent, (dulit-i-
l'tahe" (follower) as an ordinary follorver,
nperfect one. (What I mean to say is thar)
o invite the people towards the religion of
ls and meaning.

|his taf,rc e r (cornmentary or interpretation).
usecrat has been given (by them) as 'clear

rbic dictionaries have given its meaning as
tearch-oriented commentators have used

I

this rrreanirrg (in tlreir interpretations)- ln this verse, Ailah lras
rnerrtioned tuhc' as absolute, and by absolute is meant a pertbct
individual. Hence, this Verse cannot apply to a perso' who is
incapable of perfectly following the prophet, and whose invitation
cannot be universally accepted. The perfect following of an innocent
(rtosrxnt) can only be perForrned by one who is himself an innocent
arrd rvhose irrvitat ion wil l  be binding on al l ,  as the invitat ion clf
l'rtrpfret Muhanrnrad was. And that is rhe zath (essence. nitrire) of
lrnarn Mahdi, the vice-Regent or Khatif-a of Allah. The foilower
lras been described in the Hatli.s: "Hc willfrlrow in nryfrnrsrcps
utnl v'ill rrtr arr " In tlre Tilf.sccr-c- Thvilqt, it is stated that ,haza
.whili'nreans 'tcrrvlrcctl-e- zati'(divine unity). And Shaikh Akber
Mtrhiuddin lbn Arabi has said that'man'in "nrunifiahd'cttti,, (in the
A'abic text of Qurarr) refers to lrnam Mahdi. And lrnarn Mahditoo
lras said lhat'm,:zt'refers to tl'te zqrh (essence, nature) of tlris servant
(l,urulu of Allalr).

Acc.rding to the Arabic grammar, the word 'rna' refers to
tlre slreaker Qtttttukrllinr) and it particular.ises the negation with the
speaker. Hence the sentance,'wt meu ottq minal-ntu.th-rikiin,' (l
am arnong the idolators), becames the particularity of prophet
Mulrarnmad. And. since the absence of idolatory is the particularity
of the Prophet, it is also bound to be the particularity of this perfect
lirllower. lmarrr Malrdi. Hence rmam Mahdi has interpreied the
rneaning of this verse by saying that "the two of us (the prophet
and tfre lmarn) are not amomg all the idolators (.iumlu ntrrhrikur).,'

l ' learirrg this. Bandagi Miyan syed Khuncrmir asked Bandagi
Miran Sved Mahnrood in a low voice: "whiclr idolatory is this? If
it is not tinally settled today, there will be trouble in filture. " lmam
Mahdi opened lris eyes immediately and said: "Syed Khundmir! He
rvltrr sees Afl:rh confirrccl (muqusg,ecllis an idolator.',

1'his saving ol'the lnrarn is a mine ofl (rricrden) rneaning. It
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nrcans that a person who sees Allah as confind (to a shape or so) is

an idolator. And, since the two, the Prophet and the lmam, do not

see Allah as confined, they alone are not idolators. In other words,

there are two ways of seeing Allah: nrcl-e-nnrllrlr7c (Absolute

Msion) and nrct-e- nmqaiyida (Captive \4sion). The Vision which

is without a rrredi'rnr and which is unlirnited, is Absolute. And the

Visiorr wlriclr is through a medium and which terrrlinates at sollte
pt'rirrt is called ('aptive. The two Seals (Kfirllttnr-e-Ntthuvol and
\t(hutunt-a- l'ilayat) are the mirror of Divine Unity (Ahdiyal). Tlrey

nclrieve the divine Msion without any medium; indeed, they are

fi'onr tip to toe lhe 'aitt zath (the very essence). This position is

interpreted as Absolute Vsion. Apart fi'onr the Seals, whoever sees

tlre Divirre Msion. lte sees Him through the mi.shkcrl (niche) of the

Seal (khaturr) of the Vilayat of Prophet Muharnmed: and this is

Capt ive Vis ion.  And s ince there appears to  be a (sense of  )
strangerress, lhe terrn idolatory $hirkl apl ies to i t  Tlre seals of

Proplrethodd and Sainthood are free f iom this conceptual idolatory
(.rhirk-e -i'lcfiarl) also. And this is the stage of "We are not front

flnlong tlte idolators "

Sortre people rnake the rnistake of understanding the total
perislring Qftutrtin Allah ) and Absolute Msion as one and the sarne,

though one needs the niche of the Seal of Sainthood even after

total perishing of oneself (in Allah). The rank of Absoltrte Msion is

rrrrrch lrigher than the total perishing (.fana-a-kutuil), and this is

the position of the Seals (of Prophethood and Sainthood). The

position of a Musalman from tip to toe and divine bounty without

a rrrediurn are the dift-erent interpretations of the sanre phenomenon.

And, it rnay be recalled. that Imam Mahdi has given the glad tidings

of being a Musalman from tip to toe and bounty without a medium

to Bandagi Miran Syed Mahmood ancl Bandagi Miyan Syed

Khundrnir. Flence, after Prophet Mtrhamtnad and Imam Mahdi'  i t

is onlv these two Saiy-vadain (Mahmood and Khundrnir) are the

Musalmans fiorn tip to toe and get the divine bounty without a

rrrcdiutn by their own capability, bounty ol

(sadculcr) of lrnam Mahdi. ln other words'

of Absolute Divine Vsion. The differen

Prophethood and Sainthood) occupv this

by virlue of their originality (crsalatan\

Saiyyadain occupy it by emulation (ttteh

Captive Msiorr is that the spiritual stroll (s

terminates at some point and he sees th

brilliance (taiulli) only once'or, maybe' he b

of otte the divine attributes. And this is Cr

the Seals are the rnanifestation of the Z

nature) arrd tlre servants of Allah are onl

clivrne stroll does not terntinate anywhere

lrnarn Maltdi said that "there is no l imit

tlrere is no linrit to the desire (tuluhl o

Absolute Msion. lrt  comparison to this L

divirre stroll. which ternrinates at sonte po

(hirk).The Seals (Kholamuin) are free frc

stroll o{'the Saiyyadain is in the zctlhs of t

stroll too is rrrtlilnited and does not termt

inn..pt ( i'tehor) too, the Saiyyadain also

ivhich is a particularity of the Seals, and r

the Saiyyadairr by emulation (l/llDtr) Alt;

/t[ Alluh rvhich llc givelh wtto whom Hc

tire stage wltere there is no diflbrence bet

linanr, and Miran Syed Malrmood and Mi'

r ir is rcal i ty is in vierv. t lrere would be no c

I ttlt r i 1'o l -e - K I t <t I tr t t r tt i t t a r r d tlre I o sv' i 1' tr I -

of'the tu'o Seals arrd the trvo Syeds ) T

Sveds is our comlnunitY's belief,, based

N{alrdi, Khulilirtullah. Tlre sayings are th(

is no need ot 'any other argument or pio

However, the issue of the equali
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D who sees Allah as confind (to a shape or so) is
nce the two, the Prophet and the Imam. do not
d. they alone are not idolators. ln other words,
n of seeing Allah: nrct-e-mutlorTc (Absolute
muqoiyida (Captive Msion). The Msion which
n and which is unlirnited, is Absolute. And the
ough a rnedium and which terminates at sorrre
Itive. The two Seals (Khatam-e-Nrtbuttur and
I are the mirror of Divine lJnity (Ahdiyal) They
Msion without any medium, indeed, they are
t 'airt zath (the very essence). This position is
fute Msion. Apart fi'onr the Seals, whoever sees
rc sees Him through the mi:;hkcrl (niche) of the
he Vilayat of Prophet Muhamnred; and ttris is
nd since there appears to be a (sense of )
:rm idolatory $hirk) aplies to i t .  The seals of
ilnthood are free fiorn this conceptual idolatory
ro. And this is the stage of "We are not fronr
J "

make the rnistake of understanding the totat
llah ) and Absolute Vsion as one and the sarne.
lhe niche of the Seal of Sainthood everr after
)eself (in Allah). The rank ofAbsolute Msion is
he total perishing (.fana-c-konrtl ), and this is
Seals (of Prophethood and Saintlrood). The

man from tip to toe and divine bounty without
ferent interpretations ofthe same phenomenon.
led, that Imam Mahdi has given the glad tidings
n from tip to toe and bounty without a meclium
Syed Mahmood and Bandagi Miyan .Syed
rfter Prophet Muhamrnad and hnanr Mahdi. it
aiy'yadain (Mahmood and Khundmir) are the
) to toe and get the divine bounty without a

a
J

nrediutn by their own capability, bounty of Allah and by the grace

(sadaqa) of lrnam Mahdi. ln other words, they enjoy the position

of Absolute Divine Msion. The difference is that the Seals (of

Prophethood and Sainthood) occupy this lofty and high position

by virtue of their originality (crsalatan) and entirety. while the

Saiyyadain occupy it by emulation (itteba'). The other way of

Captive Visiort is that the spiritual stroll (salr) of a seeker of Allah

terminates at some point and he sees the divine splendour and
brilliance (ta.ialli) only once,or, maybe, he becomes the manifestation
of one the divine attributes. And this is Captive Vision. But, since
tlre Seals are the rnanifestation of the Zalh ( Divine esseltce or
rrature) and the servants of Allah are only those two zaths, their
divine stroll does not ternrinate anywhere. It is for this reason tlrat
lrnam Mahdi said that "there is no limit to the Zath of Allah arrd
tlrere is no lirnit to the desire (taluh) of the two Seals." Tlris is

Absolute Vision. In comparison to this Linrit less Vsion, thc other
divirre stroll, which ternrinates at some poirtt, is treated as idolatory
(.shirk). The Seals (Khulamuin) are free liorn it. But, since the divirre
ptroll o{'the Saiyyadain is in the zuths of tlte two Seals, their divine

itroll too is urrlirnited and does not terminate anywhere. From this

foncept ( i'tahor) too, the Saiyyadain also achieve Absolute Vsion,
I 'vhiclr is a cart icularitv of the Seals. ancl which are the attr ibutes of
I

{lre Saiyyadairr by enrulation(iltihu). Allah says'. ",\tu:h i.r lhe groca

\[Alluh which l{a giveth tuttowhonr Hc will. " ( S. 5: 54 )" This is
tfre stage wlrere there is no difl'erence between the Prophet and the
linanr, and Miran Syed Malrrnood and Miyan Syed Khundrnir. When
this reali ty is irr vierv. t lrere would be no dtlutrt in the veracity ofthe
lu.nri.1'a/-e-Kl.lalonruitrandtlre lost+'i.1,6v1-c-,luiy1tavslsil1(tlreequality
of ' the tu,o Seals arrd the t lvo Syeds ) Tlre issue of etlual i ty of the
Sveds is our cornrnunity's belief, based on the sayings of lmanr
N'lalrdi, Klnlilirtulloft. The sayings are the final argurnents, and there
is no necd ot 'any other argument or proof.

Hor.veveq tlre issue of the equality of the Prophet and the
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Irnam is not confined to the Mahdavis. Thri research*s(muhaqiqin)
of the Ahl-e-Sunnat too are convinced of it and bdieve in it. The
beliefs of the Mahdavis, in accordance with the research of the
researchers and nnilakallimin (experts who prove religious matters
with rational arguments), is that Prophet Muhammad is the Sealof
the Prophets (Kharam-trl-Anbia) and that lmam Mahdi is the Seal
of the Religion (t lce rt),  the Seal of Sainhood of Muhammad
(Khutom-c-L'iluyat-e-Muhqnntadiu) and the Seal of the Saints
(Khatam-al-Aulia). The Mahdavia beliefs do not contradict the
ref ationships, the muhctqiqin andtlte nmtakal\imin have estabtished
between the proplret and the lmam, based on their princifles. The
rulenra of the Ahl-e-sunnat have given various interpretations to
the realationships between the seal of Prophethood and the seat of
Sainthood. They have interpreted thenr as similarity, resembrance,
rnanifbslation. perl'ect relationship or praised virtues (ilesuf hil- ,
uusu.f). And in the Mahdavia parlance. this is cal led to. 'nl iat
(equali ty). a'd this te. 'r  is one arnong the other terms for the
relationship between the two Seals.

Before dilating upon the relationships (ni.rbatart), it would
be irrteresting to discuss if an equal (rzrzccr) of the prophet is
possible or l l()1. About .a lrundred years aqo. rhe question rvhether
a l)erson like (nri.r/) Proplret Muharnnrad could be born irr the Islanric
ctrrnrnunity (ununulr) or not, rvas hotly discussed arnonq the ulema
of lrdia. Maulvi Abdul Ha. Farangi Mahli has argued about an
equal of Prophet Muharnrnad on the basis of a Haclis, reported by
Hazrat lbn Abbas, that " l ike the skies, there are seven eanhs. In
every one of them, tliere is a Prophet like your prophet and a
prophet like Adanr, Noah, Ibrahim (Abraharn) and Esa (Jesus)."
(Tabarani, Baihaqi. Hakirn irnd others).

Abdul l-lai Salrib countered all tlre critieisnr that could have
lreeirl,inatle against the Hudis and proved that it was correct and
tlrat Prophet l\'luhammad had actualty said u'hat was reportetr in it.

q

So lne  o the rs  have  a rgued  o r
(Proplretlrood) arrd k|roIturt itr| (the attribr
being the Seal of Prophets). Tlrey har
Mrrltantntad is a nuhi(prophet) and i(/ t

I ' r 'oplrets). thcre is no possibi l i ty of his ha

it is not necessary for the equal of Proph

equal: rtuzecr) too should be a propl

proplrets have come and gone, but nonr
Muharnnrad. And Propltet Multantntad's
does not require that there should be nr

N4aulvi Haider Ali Rarnpuri u'as a
of ' there bei r rg  an equal  or  match to  Pr
rvrit ten: "A king lras two high ranking r

thc terri tories ofthe kingdorn and the ot

lbrces Each of them ltas a separate spl
lrot lr of t lrenr are equal to each other in

N{auh,i Fazl-e-l- laq Khairabadi. a
i 'hi lrrsophy. rvas a strong opponent ol ' t l
Pro;rlret lvlulrarnntad. He has w'ritten
,4rr-Nuzccr". Maulvi Fazl-e-Haq and lv

And the quest ion of  the poss ib i l i ty
Nltrlranrnrad rerttained unresolved. Abd

I\ laulvi Fazl-e-Haq, was , l ike his lat lre

possibi l i ty of arr equal to Prophet IVlu
l-{yderabacl. 

'l ' lte tluestiorr of the possibili

br,carrte ther tol l ic of cl isctrssit ln. l t t  t l te tt t t
( )anr la l tar i  wi r : i  a lso prcset t l .  F le  rvas t l r

Nrrsr at attd M itulatta Syed Aslrr l t  f 'Slt l  t  t  rr

of t lre Mahdavia cornrnunity). Maulz

conceding that Prophet Muharnrnacl ir

existerrce is rtot fi'ee frorn three situation

or irnpossible (mumlana') or possihrle (
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d to the Mahdavis. Thdresearchus(muhaqiqin)
I too are convinced of it and bdieve in it. The
davis, in accordance with the research of the
tahallimin (experts who prove religious matters
tents), is that Prophet Muhammad is the Sealof
am-ctl-Anbia) and that lmam Mahdi is the Seal
ieett). the Seal of Sainhood of Muhammad
+-fu{uhqnntadia) and the Seal of the Saints
The Mahdavia beliefs do not contradict the

v lxtq i q i n and the m u ta ka I I i ntil have establ i shed
I and the lmam, based on their princifles. The
-Sunnat have given various interpretations to
:tween the Seal of Prophethood and the Seal of
nc interpreted them as similarity. resemblance,
rt relationship or praised virtues (itte.urf hit-
! \ ' lahdavia parlance, this is cal led tq.sviat
term is one atnong the other terms for the

n lhe two Seals.

B upon the relationships (lts6aten), it would
russ if an equal (nuzeer) of the prophet is
ut a lrulrdred years ago. the qllestiorl rvhether
roplret Muhamnrad could be bont in the Islanric
f or not, rvas hotly discussed anlons the ulema
dul Ha. F'arangi Mahli has argued about an
rhamrnad on the basis of a Hadi.r, reported by
hat "like the skies, there are seven eafths. In
there is a Prophet like your prophet and a

Noalr, Ibrahim (Abraharn) and Esa (Jesus).,,
lakirn and others).

b countered al l  the crit ieism that could have
rc Hudi.s and proved that it was correct and
mad had actualty said vvhat was reportetl in it.

Sorne ot l rers  have argued on the basis  of  r ruhnvul
(Prophethood) and khutqmiot (the attribute of Prophet Muhammad's
being the Seal of Prophets). They have said that since Prophet
Mrrlranrnrad is a nuhi(prophet) arrd Khcttom-al-Anhiq (Seal of the
I'roplrets), tlrcre is no possibility of his having an equal, even though
it is not necessary for the equal of Prophet Muharnmad that he (the
equal. rtuzct,r ')  too should be a prophet. Thousands of earl ier
prophets have come and gone, but none of them was like prophet
Mulrarnnrad. And Prophet Muhanrmad's being the Seal of Proplrets
does not require that there should be no equal or match to him.

Maulvi Haider Ali Rarnpuri was a proponent ofthe possibility
of.there being an equal or nratch to Prophet Muhammad. He has
writterr: "A king has two high ranking off icers. One is the head of
t lrc terr i tories of the kingdorn and the other is the head ol ' the arnred
lbrces. Each ol ' them has a separate sphere of his own duties. But
[;oth of t lrenr are equal to each other in t lre eyes of the kirrg."

N{aulvi Fnzl-e-l-laq Khairabadi. a great scholar ol'l-ogic arrd
[ ' lr i lcsoplry, \vas a strong opponer)t ol ' the possibi l i ty of,an equal to
Prcrplret lv{ulralnnrad. Ile has written a book: entitled "lttttcttct'-

ArrNuzeu". Maulvi Fazl-e-Haq and Maulvi Abdul F{ai lrad died.
And the quest ion of  the poss ib i l i ty  o f  an equal  to  Prophet
N'luhanrnrad rerrrained urrresolvecl. Abdul FIaq, the learrrecl son of
N{aulvi Fazl-e-Haq, was , l ike his fat lrer, a strong opponent of the
possibi l i ty of an equal to Prophet Muharnmad. I le had corne to
Ilyderabad. ' [ ' l re 

t luestiorr of ' the possihi l i ty ofan equal to the Prophet
brrcarne the topic ofcl iscrrssiorr. In the rneeling. N4aulvi Atrdul Sarnad
()anr lahar i  wi r : ;  a lso prcscnt .  F le  rvas lhe teac l rcr  o lMaulnrra Syecl
Ntrstat artd Muularra Syed Ashral 'slrarrrsi.  (tu'o ol ' t l re grr-r irr sclrolars
of t lre Mahclavia cornrnunity). Maulana Qandahari said: "Afler

conceding tlrat Prophet Muhamrnad is tlre Seal of Prophets, h;.s
existence is rrot fiee frorn three situations: either it is binding (rulihl
or irnpossible (nnuntcrrro) or possible (mumkirr). f f the existence is



bindirrg (u,ul ih), i t  leads to plural i ty: there would be two gods' I f  i t

is irnpossibl e lrntrmlarrcL), it is totally non-existent. But lhe zalh of

[rrophet Muhamntacl does exist. Hence, his existence is essentially

p,',r*itrl.. If tlrc equal of a possibility too is trinding (v'u1ihl' plurality

r,vill resr.rlt. uesicles. the equal may excel the original (rn'/), which is

absurd ( l t ir l i t) .  l i  the equal of one lrossible is irt tpossible' i t  is

riissinrilar to the r-.r'iginal (asl). When the equal of otte possible is

neit l ter bincl irrg nor intpossible. i t  must be possible'"

Furtlrer. Mautvi Qandahari explained the correcttress of the

l-laclis of lbn Abbas, and rnade a sharp speech about the possibility

o{'an etlual (ttuzct:r.) rvith rational and reported argunrents. Abdul

I,laq Kliairal;*cli dicl not reply or controvert the views of Maulana

()apdalrari. l1 sltort, etninettt and extraoldinary ulettta of A[l-e-

Surrnat agree tlrat tire etitral of Prpplret Mr.rharttlltacl is possible.

logical ly attd as repcrled 0wr1li) '

Dr l\luhattttnarl {'qbal, (tlre poet)' itad a (sharp) eye on Quran'

Htrdis,. lt.f<ilr itnd sttlt*.t:esiiies l.rrgic and Philosophy. Possibly. he

lrarl l>efbre f i i rn the tslarnic tracl i t icins and the sayings of the

researclrers about tlre aclvent <lf lmant Malrdi, totl. it is not known

ltorv a c.or.rplet in one of his poenls. eulogisirrg Prophet N'luhamnred.

crepr irr against the rules of rationali ty and reported tradit ions.

Tli is cotrplet t ioes not f i l l  the bit l  on the touchstone of rational

Itr ipking an<i reported inciclelrts. ( l- l is cotrplet reads in translation:)

I cltr rrot derry the ativent of ( lrnarn) Mahdi. but the birth of your

( t i re  l l r0Pl ie t 's )  cr l t ra l  is  i r r rposs i l t le . "  Ot t ly  one th i l rg  is  impossiLr le :

All ;r lr  cannot create a grrr l  l ike Hinrself.  Horvever, evell  this is a

i.6rrtlpvcrsitl is:itte. Sltite, rrl 't l le expertS i1 the //nl-c'(cllalll (whO

tty to l )rove r.el i .g i i iLrs issues i l r rough rat ional argurnents) contend

tliat, l-ry virtue .f the iJuran'ric Verse: "Verily, Allah ltath power

over al !  t l . , ings," (s.  2 20).  even t l r is is possible. But Al lah's wi l i

(nt t t ; i . t i 'a i )  hes rrot been issued to create a god l ike [ ' l imself . . '

I r t  s l t t r t l .  i lo ln rat iorrai  at td report t

[ )roPltet  Nlulrarntnad is not i rnpossible '  
' l

that "'i lte twtr tll 'us are not lrorn antong

t 'q r r rcer ' ' l  t i i ' t l t c  eq t ra l i t y  o f  t l re  t rvo  'Se

Srr irr t l icnt l ) :  so does lhe Qr-rrarr ic Vet 'se '

t i r ie  in  i t  s ta l to l t  c f  Pra ise  r ind  Glon '  t J

t  S  i1  .  7q) .  
' i ' hc  

e r l t ra l i t v  ca t t  l re  a tF t t t

o t l t c t  rvo tds ,  A l l i i h  l l i t s  g ive t t  l t  p t t ' t t l i s

t l r rr f  I  ic rvt t t t ld t- . t 'c i t tc l r i r l r  i r r  l l l t r t l t r r t t t t r r t '

r-. l ' I ltc tn arri ti:st k nowled ge (( I I t x n t -' ' -7o | ;

! \ ' lu l tnr,xx*r t (r  l l leal l  t l re posit iorr  of  l t t lerc

l ' l rcrc is no t loubt t l rat  Prophet l t " tulrarr

t l re si ; r l i r i  (Sluf | ' -ulJ i l t tzt t i6 irr)  arrd t l

( i it r I t trt t r | <t l -l i | -u I c m i t r). Flowever'. desl

t i ie r t :scarcl ters have, in their  col l lmenta

,\'! ( t ( lu tlt I I t I t '/r 4 t r i t n rx xltl is t he " stat i c t n o I

l l rc acl ' . rct t t  i t l ' i tuatr l  Maltdi ."  l 'h is Statcrr l

c- ' l ' i rveclat Ntost t l l ' t l tc researcl tes l tar

A lutl<ttttttrtt-/r lulitntxxltr (the Statiort ot

Nlatrdi  t r ' ro l t ls said that t l te Stat iorr  t

Al lalr 's I ' i luStr l  (Saint l rood).  The Dtrrpc

sl tort .  is t l rat  Al lalr  l ras given a pt 'aistrs t
"vt ' r r . r  r l re now i t t  the Stat ion of I ' lanr iC t i

vr)u i i r -e l i ropagat ing t l tc cott t t t lartdrt ten

gr nir t-rf l-)r'ol-rltethoo d (trrt ltuvcll)' btrt'

sr :rrd ytr t t  in t l ic Stat i t l t t  r . r l 'Praise and C

5 1 i 111[11rpcl of i\4 tt lta ttt tt nd (M uq u r t r - t' - | i

vou rvill thert llropagate in the grab '-rt'Sa

relat ing to ( t) iv ine) Real i ty."  In the \ t

acklressed llrophet N4iihamtnad. And lr

I  lertce. t l re rnanifest i t t iot t  of  i t t tart t  N

i i i t t-t'tt t - a -/r'/. t r i r t tt t t i n tr <l i u i s t he nrani ti:st

i r t  al l  rcatr lecis. . . .  The authei '  at  l rolr t r ' '

t ! r t : (d iv i ; re )  Re i i l i t v  i r l  Lhe  r r i s i t ian  o f  I )

; ,



ads to plural i ty: there would be two gods. If  i t
lant). it is totally non-existent. But lhe zalh of
d does exist. Hence, his existence is essential ly
rl ol'a possibility trio is binding (v,a"iihl. plurality

. the equal may excel the original (rn'/), which is

the eclual of one possible is inrpossible, i t  is

iginal (asl). Wher, t lre equal of otte possible is
inrpossible, i t  must be possible."

rlvi Qandahari explained the correctness of the

. and rnade a sharp speech about the possibi l i ty

) w'ith rational and reported argurnents. Abdul
I not relliy or controvert the views of Maulana
1. einir.)cnt and extraordinary uleltta of Alrl-e-

tlre etlual of Propltet Mr-rhanttttad is possible.

rurted bwtlli\.

ld tql;al. (tlre poet). had a (Charp) eye on Quran.
r/rd'. besi<ies l,ogic and Philosophy. Possibly. he
re ls iarn ic  t rad i t ions and the say ings of  the
he aclvent of Imartt Mahdi, too. i t  is not known
e of his poems, eulogisirrg Prophet Mulramnred.
e rules of rationali ty and reported tradit ions.
not f i l l  the bi l l  on t lre touchstone of rational

ted inciclents. ( l- l is couplet reads in translation.)
ldvent of ( lrnam) Mahdi. but the birth of your

.ral is irrrpossible." Only one thirrg is impossible:
e a god like Hinrself. Horvever, evett this is a
. Si rno crl'the experts in tlte l lm-e-liolcllr (who

rtrs issues ilrror-rgh rational argurnents) contend
lhe tluranic Verse: "Verily, Allah hatlr power

i 2 2{)). even this is possible. But Allair 's wil l

beerr issued to create a qod l ike [ ' l imself. . ,

111 5l11rr'1. fi'oln rational and reponcd atguments,rla equalofl
Prophet Muharnnrad is,not inrpossible. The saying of Imam Mahdi

that "Tlre two of us are not liorn anmng the idolatrs," benefits the

cr)rrc€Dl r i l ' thc equali ty ol" the two Seals (r l f  Prophetlrood and

Srini lrond). so does the Qurarric Verse:".. .  Soon wil l t l ry Lord raise

tirce in ir sta!iort of Praise lind Glory (h'ftru1unrom- Iv'lohnrxilu)."
(S l7: 7c)1 T'he equali ty can he argued lrorrr t lr is Verse too. l t t

o lhcr  rvor t ls ,  A l l l r l r  l ra : i  g ivet t  a  ptot t t ise to  [ ) ro ; l l te t  Mt t l ta t t t t t tad

lhirt l lc rvtrtrkl creutc lr irrt  irr hlt t<luntdnt-h' luhtmxxltr.  
" l 'he 

scltcl lat 's
ot't lrc rrrarrif'cst knorvled ge (l Ikxm-e-Zohiri) have taken ll'lotprnwnt-
A lulntttxxilt to nrean the position of Intercession (nraqarn-e-shal'a'at).

l 'hci"e is no doubt that Prophet l t luharnrnad is the lntercessor of
tlre sirrlLrl (Slu{'i'-u!-!r,lttttihitt) attd 'tlte Mercy to all nrankind
(. lki luttt t t<rl- l i l -uit ir t t i t t) .  l lowever, despite this rnanif 'est meaning,

the rcscarchers have, in their commentaries of Quran, written that
l\,'lurlrttrtcirt-l\Lrirnr'trxJu is the "station of the Seal of Sairrthood with

lhc aclvcnt o1'lrrrarn Malrcli." l'his Statcnrent conres ti'orn tlrc Talbeer-
c- ' l 'aveclat iUost o[ ' thc researcltes havc giverr this ntettt i t tg to to

Aluq(utturt,-Alulinttxxlu (the Station of I'raise and Glory). lmam
N'lalrdi too l i i r : ;  sl id that the Station of Praise and Glory means

Allalr 's l l i fu1tr i(Saintlroocl) The purpoft of the Quranic Verse, in

slrort, is lhal Ai lalr iras giv'en a praiscs to Prophet Muhanurtad that
"vou are now in l l ie Statiorr r i f  l- iarnir l  (orre wlro praises Allah), and

votr lre prtrpagating t lrc conuttandntents relating to Shariat in the
greb of l.lroplretlrr.rcd (rtirbttt,a/). but, slror-tly (in future) FIe will
serrd 1,1111 in t l ic Statiorr of Praise and Giorry or i tr t l te Stirt iorr of the
Sai ntlrtrod crf l\4rrha rirnnd (Moqu nr-e-l'i lulu l -e -lvl u lxu n nutliu\, and

vr.ru n,ill tlrert Jrropagate in tlte grab of Sainthood, the cornmandmettts
lelating to (Divirre) Reali ty." In the Verse stated above" Allah has

addressed l)rophet N4iihamrnad. And lmarn Mahdiis intended here.
I lence. t lre rnanifestl t ion of lrrtarn lV' lahdi irr the Staticln of the
iilrrr*t-t,-A4ttlrinttnnrdiu is tlre rnanifbstatiort of Prt-rpltet Multantttrad

irr al!  reapects .. .  l ' i re autltei '  at lrslwtf-ul-.4ri .{aan has rvri t ten that

thc {divi; ' ie) i tei i l i ty in lhe pcsit inn oi 'Jrrcrplrc[ l tor ' 'd becantc the Seal



of llre ltrophethood, and it got the name ofMulrarnrnad. And in the
position of kiloycrt (Sainthood). he became the seal of sainthood,
and  go t  t he  name o f  Mahd i .  Le t  nobody  th i r r k  t ha t  i h i s  i s
trarrsrnigratiorr of souls, which is unlawful and impossible in Shariat.
This is the Reality of (divine) Unity... . .

Tf rc Qrn'arric verse realating ro AfiryunmnpA,fdtn*trrclrr proves
lh:rt thc Scals are one z.arlr (essence, nature) wit lr al l  the attr ibutes
('siliill. 'f'lre 

|'ihryut-AIluh or the Lllqut-c-Muhqmnrqdio, which is
al.so called tlte 

'lh'f 
i1l-c-Aruwsl (First Deterrnination), that is, the

zullr-c-wuhicl has rnanifested itself twice: once in the grab of
Prophetlrood and the second't irne irr the grab of Sainthood. The
dif l 'ererrce is only of The First and l 'he Last and The Earl ier and rhe
Later; nothing else.

T l re a.gunre ' ts  o f  t l re  Malrdav is  are based o '  t l re  p la in
plrraseology (rzr.r:r ')  of t lre Quran 1'he question of t lre equali ty of
l ' roplret Mulrarrunacl ancl Irnanr Mahdi carr be discussed in many
ways on the principles of the researchers arrd the experts intlte Ilrn-
a-Kulqm. For instance, the experts in Ilm-e-Karun l"tola. on the
basis of their principles,that sacrecl zoth of prophet Niuhanrrrrad is
Allah's Vice-l{cgent, possessinq t lre attr ibutes of bein-,r incapable of
erring and t lre great character (Khtt lq-c-Azcanr). arrd he is the
Protector of t lre conrnrunity Qrmmuh) against eternal damnation
(l)tr/ir '-c-hihtkor-e- (lmntar). And, si'ce prophet Muhamrrrad has
said that Inrarn Mahdi is the Vice-Regent (khctr i [u) of Al lah, the
Vice-l l ,egency of Al lah is the attr ibute wrrich is not associated with
artybody other than lrnam Mahdi, as was associated rvith troplret
Muhanrrnad. The great sclrolars of Alr l-e-sunnat have based their
contention about the sinlessness (Lyrrol) of Imarn N{ahdi on the
Hudi.v, wlrich says. "Mahdi will be fionr anlong my descendants, he
will fcrllow in rny footsteps and will lrot err." This Hutli.s proves that
Prol lhet Mtrlramnracl and lmarn Mahdi are commorr in the attr ibute
of beirrg irrcapable of erring. And it  is obvious t lrat only one who is

q

sinless can perfectly follow the prophet. v
the generalistion that a follower cannot b
applies only to the imperfect follower (lah
Mahdi is sinless, he is the perfect follower
perfect follower is equalto the person wh<
aciions and deeds, o(cept the particutaririr
savirr_e of the Prophet is proof of the Imi
errin_a: his being the perfect fol lorver o
uirerances, deeds and circumstances (hal) b
the Prophet. And in the attr ibute of sinlessr
(tmzaer) of prophet IMuhammad. Allah has s
\{uhamrnad. "For thou indeed doth posse
character." ( S. 68: 4 ). And prophet lr l t
inrarn lv'lahdi would be simlar (mushahcth\
Hence. the sirni lari ty between the pro;
"enrinently 

exaltad character" is oroved.

Prophet Muhammad has said that Inrar
of the community Qtmmuh) from eternal dar
tlre Prophet hirnself Hence, the similar;n,
and the Imam in this attribute, too, is pror
the great attributes which have been mentir
There is none other than Imam Mahdi. rv
mentioned attributes with the proohet

After having discussed the principles o
tlrc: rsligierrs issues whh rational argpments
look at the inode of arguments of the res,
Sunnat, too. who have discussed deep anr
relationships (zrslal) between the prophet ;
is not the occasion to go into details abou
r:e', of the..srrf.r, the prophethood of I\
sur,crior to and loftier than the prophethoo
S r r nil arlv. Prophet \luira rnnrad,s I i lq,tut ( :;ai

l 0



d. and it  got the narne of Muhanrrnad. And in the
il (Sainthood). he became the Seal of Sainthood,
ne  o f  Mahd i .  Le t  nobody  th ink  tha t  i h i s  i s
souls, which is unlawful and impossible in Shariat.
r of (divine) Unity... . .

; Verse realat i ng l<t Afi u 1 t r t r t u t n -A'fu I t n t r tor/t r proves
trrre z.atlr (cssence, lrature) with al l  t lre attr ibutes
tt-Alkilt or the Lllc\tail-e-A4uhamnrudio, which is
t'S'itra-Awrvcrl (First Deterrnination), that is, the
s manifested itself twice: once in the grab of
the second t irne in the grab of Sairrthood. The

rf The First and l 'he Last and The Earl ier and The
e

ents of  t l re  Malrdav is  are based on t l re  p la in
r) of t lre Quran. 1' lre question of t lre equali ty of
rad and Inrarl Malrdi carr be discussed in many
ples of the researchers arrd the experts inthe Ilnr-
lance, the experts in Ilm-e-Kulum hola. on the
ciples.t lrat sacrecl zuth of Prophet I\ ,{uhanrrnad is
nt. possessirrg t lre attr ibutes of being incapable of
eat clraracter (Klmlrl-a-Azcan). arrd he is the
conrnrunity (ummuh) against eternal damnation
e- ( l t trrtrtrt).  And, since Prophet Muhanrrrrad has
lahdi is tlre Vice-Regent (khctli[u) of Allah, the
{l lah is the attr ibute which is not associated with
tn lrnam Mahdi, as was associated rvith lrophet
great scholars of Ahl-e-Sunnat have based their
the sinlessness (ltvrral) of Imanr N,lahdi on tlre
: "l\'lahdi will be front antong my descendants; he
ootsteps and will not err. " This Hudi:; proves that
ad and Imam Mahdi are contmorr in the attr ibute
of ei-r ing. And it  is obvious t lrat only one who is

g

sinless can perfectly follow the prophet, who, too, is sinless. And
the generalistion that a follower cannot be equal to his principal
applies only to the imperfect follower (tabe'-e-ncr.7ls). Since Imam
Mahdi is sinless, he is the perfect follower of the prophet. And a
perfect follower is equalro the person whom he is following in all
actions and deeds, sxcept the particularities of the principal. This
saying of the Prophet is proof of the Imam's being incapable of
erring: his being the perfect fol lower of the prophet and his
urrerances, deeds and circumstances (hal) being exactly as those of
the Prophet. And in the attribute of sinlessness. the lmam is equal
(tnzcer) ofprophet N'luhammad. Allah has said in favour ofprophet
Muhamrnad. "For thou indeed doth possess an eninently exalted
character." ( S.68: 4 ). And prophet Muhammad has said that
lrnarn lvlahdi would be simlar (mnshahuh) to me in this character.
Hence, the sirni lari ty between the prophet and the Imam in"eminently exaltad character', is proved.

Prophet Muhammad has said that Inram N,rahdiis the protector
of the community (untmuh) from eterna[ darnnation like the zctrh of
the Prophet himself Hence, the similarrrv between the prophet
and the Imam in this attribute, too, is proved. These are some of
the great attributes which have been mentioned here as examples.
There is none other than Imam Mahdi. who shares ihe above-
mentioned attributes with the prophet.

After having discussed the principres ofthe experts who prove
the religious issues with rational arguments. it wourd be proper to
look at the rrode of arguments of the researchers of the Ahr-e-
Sunnat, too, who have discussed deep and minute points in the
relatiorrship s (ttisbat) between the prophet and the Imam. But. this
is not the occasion to go into details about them. In short.in the
're',' of the-.srrf.s, the prophethood of lr4uhammad is perfect,
sul,erior to and loftier than the prophethood of all other proDhers.
Srrnilarlv. Prophet i\luiramnrarj's Iikryat (:;ainthocd). wrrich is arso
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called the l'i {a.yat-c-l4uhammadi. Noor-e-Muhomntqdi and
iiuqiqat-c-lvluhanrnrutli, is also superior to the WIaT.crt of all other
prophets. The most perfect manifestation(muzhir) of this litayat-
e-l\4ulwnmrrrll, imanr lvlahdi is called by the .srfs as the Seal
(Khittdrn) of l1la.;,c:t <-''f Prophet Muhammad, the Seal of Saints
(.ltiitt\ or the su'olimina! self (hatin) of the Seal of the prophets.
They also prove that Imam lr{ahdi is the Seal of the L:ilayat-e-
lvhtlmntntadior the Seai of the Sairrts. The author of the Ta.jailiat-
a-l lultntani u'r i tes. "As prophethood was sealed by prophet
N{ulrammad. I'iittS:i1| (Sainthood) rvill be sealed by lmar:r N4ahdi.,,
The author of Ma.fatih-al-l'itt:writes. "ImamMahdi, rvhose advent
u'as promised by Prophet l \{uhammad, is meant bv the term
'Klttttunt-al-,1ttlia." 

I\,laulana Abdur Razaq Kashani has rvritten
urrder the lread. Istilahat-e-stifia, tnat' "Khtrtanr<rl-Auliu 

isMahdi al-
l\1au'ood (the Pronlsed lv,fahdi). rvho will be sent (bi, Allah) during the
[-ast era {A&!tir Tnnutri\" shaikh Akber (rvfuhiuddin hn Arabi).
too. has w!-riten that tiie seal of Prophet's Sainthood is rrnam N{ahdi.

Hence. Propher Muhammad is the Seal of the proplrets and
lmam Mahdi is the seal of rhe sainrs. ln this attribute of being the
seals (khatumitrt)" Inram h{ahdi is the ncrecr (equal) of prophet
irt u iranrnad. Tlii s superi o ritv (fa z i I a t) and particu I arity (k h u.v t s i ur)
is available to none other than Imam Mahdi in the Muslirn Ummah

The aurhoi of (iul.shon-a-Raz. and its commentatory the
author af Mofitilt-ul-l' ja: lias '*,ritten that there is perfect affinity
(tttshil\ and unitv- kktai) ber*,een the Sea! of prcphetho.d anci
Sa in ih rnC l i nam \ l ahd i  i s  t l r e : ; L r t i l i i n i na l  : ; i i  i l . , ; i . , ; )  : ; r , i  t he
inireritor of the srarion of "*IJi 

1. J 
" (rurn to an,-i  hc r ' i rh ..ulah),

rvhich is the specia! station of Prophet Muhammad. perf-ecr aflinity
or  re la t ionship neans rhar  there is  the b lood re la t ionship,  the
relaticnsl i i i . '  r , i  t l ie hearr: and the relationship cf divine Realit l , ,
i i r i i  r : i .  rhri ' r  i i i"e three ki*ds of reiationshin. Since the Seal cif  the
S.a in i r : '  i i r r iar i r  l i ia i rd iJ  is  :nrong the desce 'danrs of  prophet

\tuhammad. the genealogical relationship
them) Since the heart oflmam Mahdi.bv rirr
of the Seal of the Prophets,has become the
manifestation and brilliance (ta.jalli), the re
proved. And since the Sealof Saints is the i
pf 'd'g. 

J 
" a special starion of the Seal r

there is no room lor any prophet or angel. h
he may be. (nalak-e-muqarrah), the relar;o
Reality is truly established. And, he writes r
higher and superior to al l  other relationships
,\4ofa t i h-a l - 1' j uz has interpreted the equa I i rv
Imam as the Perfect relarionship and unitr,(

Shaikh Akber Muhiuddin Ibn Arabi h:
Fu:;us-al-Hikam. that some of the expcr
recongnising Allah (ilm-e-l'rfcrr) have sa
recogniesed (Allah) as we should have recc
rvords. rhe ll'st group has confined the Zot,
Allah, the second group lost its desire. Thr
called the nrct-c-nntqaytada (confined r.isi
parlance. The third station of the knowledge
Allah is that the 'arifeen (experts) neither c
divine recognition, nor there is a limit to thei
As there is no limit to the Zath (essence. nat
no end to their desire. In Mahdavi terms. t
(Absolute Vision). In the terminology of tl
called i I m - b i I I u h, i I m -e -.su ku ti and sai r-e -a | - t
acquired from Allah, silent knowledge and u
this, Shaikh Akber says that this third statir
anybody other than the Seals ofthe prophets
mahdi has said that there is no timit to the Zt
is no limit to the desire (talab) of the Seals
Saints. From this explanation of Shaikh Aiib
the ilm-hilluh, ilm-e-suhtti and suir-e-la
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l-c'-.\ /rrhantntadi, Noor-e-Muhamntodi and

rnt.rli. is also superior to the Wlttycrt of all other

* perfe ct manifestation(nntzhirJ of this lilayat'

nanr \lahdi is called by the .srtfs as the Seal

p:r of Prophet Muhammad, tlre Seal of Saints

rlin:ral self (barirr) of the Seal of the Prophets

ll:ar lrranr lrlahdi is the Seal of the L:i!aya't-e-

re Seai of the Saints. The author of the Taiallial-

:s ".\s prophethood was sealed by Prophet

1.r rSainthood) rvi l l  be sealed by Imam N4ahdi "

rfonir<tl-l .'icL: writes. "lmam Mahdi' rvhose advent

;- P;ophet lr{r.rhammad, is meant bv the term

1. 
" \laulana Abdur Razaq Kashani has rvritten

,i k il w r -c - St i fia, that. " Kl ul ant <r I -A u I i u isMahdi al-

nrseo \'1ahdi). u'ho willbe sent (by Allah) during the

f rntuutr\ " Shaikh Akber (Muhiuddin Ibn Arabi)'

tat ihr seal of Prophet's Sainthood is Imam Nlahdi

pher \'luhaminad is the Seal of the Prophets and

re Seal of the Saints. ln this attribute of being the

). l:rrain h'lahdi is the rrcl;eer (equal) of Prophet

r s su p e ri orit v (fa zi I ctt) anC particul artty (k h t t st t's i at )

ne other than lmam Mahdi in the Muslirl Ummah

x ol (]rrl.ilnn-e-Raz. and its commentatory the

ih<il-l'ict: lias v,,ritten that there is perfect affinity

lt  (uktui) bettveen the Sea! c,f Prophethood anci

m i1 : l id i  is  t l re  : rLrb l i r r r ina i  : ; ; i i ' i l ' , ; i r ; )  ' r ; ; ' i  t l te

i:;' ,ir;t ol "+Ih g. J 
" (turn to arld h't ri'ith :dlair)'

:ia! station oi Piophet Muhammad. Per{'ect affinity

neans :hat there is the blood relationship, the

:he heriil:' anC the relationship of divine Realitl"

I  f  nree l: incis of reiationshio Since the Seal of the

i la i :d i )  is  rn tong the descer tCants o i  I ' rophet

lvluhammad. the genealogical relationship does exist (beween

them). Since the heart oflmam Mahdi,bv virtue of perfect emulation

of the Seal of the Prophets.has become the mirror of the unlimted

manifestation and brilliance (tajalli), the relationship of hearts is

proved. And since the Seal of Saints is the inheritor of the station

of 'dtg. 
J 

" u special station of the Seal of the Prophets' where

there is no ,oor for any prophet or angel, horvever close to Allah

he may be. (malak-e-nnqaffah), the relationship of the Truth and

Reality is truly established. And, he writes that this relationship is

higher and superior to all orher relationships. Hence. the author of

,V[ufat i h-a | - I' j oz has interpreted the equal i ty of the P rophet and the

lmam as the Perfect relarionship and unity (cktai\.

Shaikh Akber Muhiuddin Ibn Arabi has written in his book.

Fusrrs-ql-Hikam. that some of the experts in the science of

recongnising Allah (itn-e-l'rfarl) have said that we have not

recogniesed (A1lah) as we should have recognised Him. In other

rvords. the tirst group has confinedtheZath (essence, nature) of

Allah, the second grogp lost its desire. These two situations are

called the nrat-e-nntqayyatla (confined vision), in the It{ahdavia

parlance. The third starion of the knorvledge of the r-c;51;1ion of

Allah is that the 'ttrifeen (experts) neither claim perfection in the

divine recognition. nor there is a limit to their desire of the Vision.

As there is no limit to the Zath (essence, nature) of Allah. there is

no end to their desire. ln Mahdavi terms, this is ruet-e-mtttlaqa

(Absolute Vision). In the terminology of the researchers. this is

called i tm- h i t t ah, i lm-e-suhtti and sair-e-al-mu lanetftl (knowledge

acquired from Allah, silent knowledge and unlimited stroll). After

this, Shaikh Akber says that this third station is not available to

anybody other than the Seals of the Prophets and the Saints. Imam

mahdi has said that there is no limit to the Zath of Nlah and there

is no limit to the desire (talah) of the Seals of the Prophets and

Saints. From this explanation of Shaikh Akber, it is proved that in

the i I m - h i | | u h, i I nt -e -su kn l i and scr i r -c - | a-mu I cttrtrhr. Prophet
t 1
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N{uhammad and Imam Mahdi are equal. Imam Mahdi's saying that
"the two of us are not among the idolators (nu.shrikctn )," manifests
this station.

Shaikh Akber has also discussed the nuances that not only
the sairtrs of the Muslim Ummah but also prophets, including the
Seal of the Prophets. cannot achieve the Divine Msion without the
niche of the Seal of the Saints. Although the Seal of Saints. lmam
Mahdi. is a fbllower of the Seal of the Prophets in Shariar. the
manifest following (taha' iat)does not lessen the eminence and rank
of Imam Mahdi, because the Seal of the Saints is of a lower rank
(tuua[) from one angle of vieq while from the other. he is the
hi-ehest (a'la)

This is not the occasion to delve into ihe detai ls of the
commentary of this saying of the Shaikh Akber by Maulana Abciul
Rahman Jami and Maulana Abdul Razaq Kashani. In s.Lrort. (it
purports to safng that) Imam Mahdi is the Seal of Saints and rhe
strbliminal self (hatin)of the Scal of the Prophets. He has both a
low'er and a higher relatioship with Prophet Muhamlnad. He is tne
fbllower (tahe) of Prophet &{uhammad on the one hand. and on
the other. he is foilowed(nathu^). Conversely, Prophet Muhammad
is followed (natbu) on the one hand.and on the other.he is a
fbllower (nlwj. This following (taha' iat) and being followed
(nmthu'ial) is proved by tlre sayings of the researchers of Ahl-e-
Sunnat. Imanr Mahdi has only confirmed this when he said:"1 am a
follower (tabe) of the N,lessenger of Allah in Shariat, and am
followed (matht) in nreaning." The following and being followed
is the (final) argument about the perfect equality between the
Prophet and the Imam.

The summarr of the research of the resedrchers of Ahl-e-
Sunnat, like the author ol (iulshan-e-Raz and the comrnentator of
hisbook, tlm is. tte author of Mafatih-al-l'.juz.the author of lrshqd-
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ul-.1' rr. f t , ' t t  Shaikh Akber Muhiuddin Ibn Ara

Janri.  Airdur Ra'aq Kashani and others. is t i

Sainthood of Prophet lvluhammad. that is. lma
posit ions: ( l)  Al lah has rnade him the defende: (r

ot- Prophet Muhammad; (2) the founder (nrrrar

Shariat. and (3)Vrce-Regent (Khalifa) and f
Prophei i \ lulramrnad, in the station of Shariat lr

s.r id t lrat Nlah comrnanded him to sav: " l  am I

ot'Allah. the ft'rllower (tube) of Muhammad. the

The second posit ion of Imam mahdi is t l

be inc the Seal  o f  the Saints  and the Seal
S;rinrhood, lre is the place of refuge (mar1u"1 of
iri'.rh and tire low and the saints and the prophet:

.ri.\llan fronr his niche. By vinue ofthis positio

;iature't of lnrarn Mhdi is the one which is follov

1:rr:tthtt'-c-ltut:1ic1i). lmam Nlahdi has pointed or"
lre said "l am the fbllower of the N{essenger of Al
tirliorueC (muthu) in rneaning." And this is the p
\lahdi has said: "There is none superior to }vlah

The lmam's third position is that ilm-hill
and :uir-e-lu-mul(rrruhiis not achieved by anvb,
oi Prophethood and the Sainthood. In Mahd
called ruet-c-trrtttlaqa (Absolute Vision of
position. the holy zmvat (essences and natures

the lmam are equals in the ranks of ilm-billt
nearness to Allah to a degSee where there is no di
tu'o (even as insignificant as) a hair. And this
rvhich lmam l\'lahdi has said in respect ofhimself
"The nvo of us are not among all the idolators (y

This saying of Imam Mahdi is the explan
Vei'se "We ma 'orn ntinal-ntush-rikin." (5.
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m Mahdi are equal. Imam Mahdi's saying that
t amo ng the idol ators ( mu :; hr i kan), " manifests

has also discussed the nuances that not only
Cim Ummah but also prophets, including the

, cannot achieve the Divine Vision without the
the Saints. Although the Seal of Saints. lmam
r of the Seal of the Prophets in Shariat. the
atn' iat)does not lessen the eminence and rank
zus€ the Seal of the Saints is of a lower rank
rgle of vierv, while from the other. he is the

: occasion to delve into the detai ls of the
Fyrng of the Shaikh Akber by Maulana Abciul
Uaulana Abdul Razaq Kashani. In short. (it

bet) lmam Mahdi is the Seal of Saints and the
r)of the Scal of the Prophets. He has both a
datioship with Prophet Muhamrnad. He is the
Prophet &{uhammad on the one hand. and on
td (nwt hu). Conversely, Prophet Muhammad

) on the one hand.and on the other.he is a
his following (taba' iat) and being followed
ld by the sayings of the researchers of Ahl-e-
li has only confirmed this when he said."l am a
the l\'lessenger of Allah in Shariat. and am
r meaning." The following and being followed
rent about the perfect equality between the
lm.

y ofthe research ofthe resedrchersofAhl-e-
nor of Gulshan-e-Ra; and the comrrrentator of

uthor of Mafatih-alJ'.juz.the author of lrsluul-

ol-A, r i f t , t , t t  Shaikh Akber Muhiuddin lbn Arabi, Abdur Rahman

Janri. Abdur Ra'aq Kashani and others, is that the Seal of the

Sainrhood of Prophet l\,tuhammad. that is. lmam Mahdi has three

positions: ( I ) Allah has rnade him the defende: (rrasif ofthe religion

of Prophet N4uhammad, (2) the founder (rnrra-s'.si.r) of the laws of

Shariat: and (3)Mce-Regent (Khali fa) and fol lorver (taha) of

Propher Nluhanlnad, in the station of Shariat. lmam N{ahdi too has

seid thar NlaI comrnanded him to saY: "l am the sen'allt (handa)

ot'Allair- the ftrllower (tuhc) of Muhammad. the N{essettser of Allah.

The second position of lmam rnahdi is that, by virtue of his

beinc the Seal  o f  the Saints  and the Seai  o f  Muhammadan

Sainrhoocl, he is the place of refu ge (mat'iu) of all. All inclding the

irrgh and tite low and the saints and the prophets. achieve the \4sion

of .Ajlah frour his niche. By virtue of this position. thezath (essence,

;.iarure'| of irnam Mhdi is the one which is followed in the real terms

ltrrtthtt'-c-llrqiqi). Imam N{ahdi has pointed out this position when

lre said "l am the lbllower ofthe i\{essenger ofAllah in Shariat and am

t,.rlicrs'eC (nntbu) in meaning." And this is the position. u'lrere Imam

\lahdi has said: "There is none superior to lvlahdi. except Allah."

The lmam's third position is that ilm'hillah, the ilm-e-sukuti

and stdr-e-lq-mulcrrnhiis not achieved by anybody except the Seals

oi Prophethood and the Sainthood. In Mahdavi parlance, this is

called rnet-e-mutlaqa (Absolute Vision of Allah). From this

position. the holy z$ral (essences and natures) ofthe Prophet and

the lmam are equals in the ranks of ilm'hillcrh and the rari ' of

nearness to Allah to a degfee where there is no diference between the

tg,o (even as insignificant as) a hair. And this is the station about

rvhich lmam l\,tahdi has said in respect of himself and the Prophet that:
,,The nvo of us are not among allthe idolators Qumla nnt.;hriknt)."

This saying of Imam Mahdi is the explanation ofthe Quranic
\erse: "We nto'urm nrinal-nruslrr ikin'" (S. l2:108)' Hence' at
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this stage and in this station, the Seals (K.hatamtn) are equal, in

accofdance with thecommand of Allah. Sonie of our people have

understood this belief of Equality as a minor matter. But this is a

mistake. The matter which is proved by Qr"rranic Verses is a nratter

of principle. lts inrportance is so exalted that a perscn. whct

differentiates between the Prophet and the lmatti, f"crl lt) ati e'ileni

of a thousandth part of a hair (irr r';iith) is urfbrti:nate en'-;i.ririt 1t-'

be bereft of faith {imon). The igrperative:; ci'perlcct }:t1.r'.r'iirJse.

sound belief, reiigion (cicen) and honesty delnanrl that ever',' rank

must be kept at its proper place. Confusinpl in the maiter or inter-

mixing the opposites u'ould led to ruin and damage

The famous tubi'i (successor to the cotttpanons of Prctthet

Mul-ralnmad) Ibn seereen's saying is cornprelrerrsive of all the

manifest and subliminai reasons. put fbrth hy the researchers and

experts inthe Iln-e-Kulam.The author of Aqd<td-durtl' has qLroted

Auf who in turn quotes Ibn Seereen as saying that "lmam Nlahdi is

equal to our Prophet".

In conclusicn. the lr'tahdavis are not alone in the belief of the

equality betrveen Prophet Muhammad and lmam }"lahdi. Their

belief is identical r.vith the research of the researchers of .A'hl-e-

Sunnat. The belief ofMahdvis is based on the clear Quranic V'erses:
" . . .  And never wil l  I  join gods with Allah." (S. i2:108) and " . .

Soon will th1' Lord raise thee in a station oi Praise and Glory

(Maclamanr-I,lshnrcoda)." (S. 17.79). besides others In addition

to this, it is alsg based on the traditions of Prophet N{uhammad and

the Sayings of Imam Mahdi. Nl these have been quoied abor"e In

view of these. there is no need for any r:ther argument and proof

However, the beliefs of the Mahciavis afe not contrarv to the

relationships esablished bythe researchers on the basis oftheir principles

between,thc Prophet ald the Imani. Hower.'er. the Mahdavis refer tc

these relationships with the ten'n ' lrxtvial'{equality).
*dszk


